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The amount of interest shown in the meaning ofadadfMundavni [1,2,3] is a good
indicator of prevailing consciousness amongst Sikhghe availability of correct
interpretation ofyurbaani of Aad Guru Granth Sahib. This is a healthy sigawéreness
and concern amongst the educated Sikhs who artved/and interested in the religious
education of their children and grand childrenrider to keep the flag of Sikhism flying
in India and abroad.To broaden the scope of tisisudision a slight digression might be
useful for a better understanding and tacklindhaf problem in order to find a durable
solution.

The wordVud has been used gurbaani in the meanings of wine or any other
intoxicating drink. Dictionary meaning of the wotdp, are wine, liquor or any other
intoxicating drink [4]. However, it has been usedjurbaani in three spellingsse, Hfe,

andHe¥ in different contexts, 41, 18, and 13 times respelst The Gurus, Bhagt Kabeer

and Bhai Mardana used it to illustrate its spifigignificannce in Aad Guru Granth
Sahib. Four slokas are given with meanings foipereisal of readers;

yJ Ay funmt Afan f3rfa Uinrg 7 a8 sefa a3
itz o Tut 9= fomr He g8 378 TaIRi8I3tl Q

1,AasaM 1 AGGS p 360

Perfect Truth, théKOoh, provides preciousabd to those who are blessed wite grace. Why
any one who is keen to acquikarit, will look for an ordinary intoxicant available for wadstd
pleasures [2].

Yt IH & 93T Hfe Wifer & wifg |
I a6x If9 376 fgs uas 3fag AH €T 134l 2

Slok M9 AGGS p 1427

A person forget$KOoh, the creator, under the influence of intoxicatiomafrldy wares. Nanak
says, the person who does not meditate and detiébenathesabd of IKOoh, the creator, should
remember that at the time of death all the wortigsessions will be left behind [31].

afent Brdfe vy He HASBH f3As T3l

HoT 24t gfs 33t Wise A

fez Hfe W3 aaar gg3 yehifa faaml

fams a1z g 18 38 W g I

aox feg 3Ag A T AY &1 »iarg 12191 3

Bhai Mardana, AGGS p 553
Human body is the vat, the intoxicating drink if-senceit while the society is provided by the
unfulfilled desires for wordly goods. The false ¢iimgs are initiated by the dewf deathNanak



says that by drinking this intoxicant the mortadsrea lot of troubles for themselves. Make
knowledge your molasses, praisd KOoh your bread and make the fearAlalpurkh meat for
your meal. Nanak says, this is the spiritual fdwat will bring for you the grace and help of
IKOoh in your honest endeavors [2].

w3 ue yfg 3 3T &H afg Feg det |
Buc 983 feg ve ufenr SR T yHat 18131 8

Kedara Kabeer AGGS p 1123

After a careful deliberation Kabeer says, the a@higent of status of fearlessness by any person
annuls all its suffering. Leaving aside the worddiachments and temptations a person obtains an
intoxicant that is superior to all the worldy alctib drinks and delicious foods [4.3].

The study of any scripture is made easycwse to be accurate with the use of
discipline ofHermeneutics[5]. A few laws of this discipline are stated tlcan be very
helpful in arriving at the correct meaning of slskdMudavani {M 3}and Mundane
{M 5}. The first law states; thatKOoh, the Akaal purkh has communicated the message
for Gursikhs through the messenger that is @Gru in Sikhism. At present, the Aad Guru
Granth Sahib is th8abd Guru. The recipient is th&urmukh who has received this
message from th&uru. In order to find the correct meaning of any slakgurbaani the
Gurmukh has to seek guidance of Aad Guru Granth Sahibyingtto find internal
evidence for the correctness of meaning of thesslok

The second law states that the meaninigeo$loka are to be cross checked by the
use of following three principles; (@nanimity, (ii) harmony and (iii) main focus.
Application of these three principles is illustit#uring the course of finding correct
meaning of various contentious issues, alreadyidged [1,3]. The slokas bfudavni
{M 3} and Mundavni {M 5} are given below.

Mudavni
& fefe 3 <Az Uik afv 3rg Wiz A9 I

fAg ut He f3ustn ushit iy g ||

feg 37 viwg T H3T %3 99 <99 |

feg Yozl faf fegg =t Aer guinia 8fg arfai

€9 Heeel Af3qg ure grafmar &t 31 |

aox AR g3 7 gsAt afg ufenr gaufy wifs et u
SorathM 3 AGGS p 645

Mundavni

g% fefg f3fs erg U8 Az ASY A9 |1
nify3 &4 5799 & ufel AR & Agr »ag |
A aue aa g9 f3n ar Ife 8ug |
&7 A3 371 &0 A%l a3 fo3 9y Gfg ug |
3H AAY 996 BfdT 390 AZ 5761 FIH YA Al £
Slok M 5 AGGS p 1429

The meaning of word Mundavni appears to beed to the wordjes, that is



closing the opening at the top after putting theeman a vessel or repairing the leaking
of a liquid from a slit in the vessel or closinteak of water in the roof of a house during
rainy season. In the contextairbaani it is stopping or closing of the writing of
gurbaani in the Granth Sahib. In the context of any religiéranth it is th&nding
sloka, just like a cover on the top of the vesa#krwards, Fifth Guru sealed the cover
with the vessel usng the last Sloka as the benedict

In Sloka 5 the word®, afg 37s, »ify3 and A require a critical evaluation of the

meaning in the context of this sloka, since somihede have been used in more thiae
meaning in AGGS.The wordifg 37 is from Greek culture or religion. Historically

speaking, all human beings moved out, to other itmsnand continents fromcentral

place, thousands of years ago, with the cultural andjiclis heritage intact [6]. Now-a-
days, it is calledrertile Crescent in literature [7-i, 8 ]. The wordnrit, as food of gods,

is recorded in English Dictionaries undgnbrosia that has been used in Greek culture as
the food of gods. Guru Amardas has used it as aphet sincéKOoh, the Akaalpurkh,

the God, does not eat any food according to Sikiptsce. However, the manifestation of
IKOoh in every thing of this universe has been recognizegikh religion, that is evident
from the sloka given below:

T9Hfy &< qonfy 2T Joufy Ifanr At ol 2
Japu AGGS p 2

Please keep in mind that wd&sdrmukh has more thaone meaning in AGGS. In
sloka 7 it islkOoh that is pervasive in the entire universe. The w8ahdA have been

profusely used in AGGS with myriad meanings; tkavhy these are discussed
separately.
The wor® has been used in SGGS for 155 times with diffemeesnings such as

n3, €3, 3, {f35 as3 uB3l} etc The word3 has been used in AGGS for 91 times .
In Mudavni M 3 the obvious choice in sloka 5 for acceptablammgg |s§ The wordAd

has been used in AGGS for 104 times with meanings astate of the soul, Essence of
reality, Discriminating intelligence, Excellence, Care etc. In sloka 5 ofMudavni the
Discriminating intelligence is the acceptable meaning. This is a God givart@iiny
individual.This is the most important and essergiglity of human mind but quite rare
and unique as well. It was available in abundaaaltthe Sikh Gurus who gave this
treasure trove of wisdom and knowledge in the foflAGGS. In the light of this
elaborate discussion, the following meaning isgre=d to the sloka of Guru Amardas.

“In the body of a person You (IKOoh) have placed three qualities of human mind;
Truth (Naam of IKOoh), Amrit and Discriminating intelligence."

The wordAnrit is present in the first stanzaMtidavni of Guru Amardas and
Mundavni of Guru Arjan. It has been used in AGGS in twollapgs »ifH3 (3€u) and

Wrﬁ;l?_s' (3U2) that leads to its use for a total of 717 tinkessides, it has also been used

in other spellings for 25 times. Thus wakdrit has been used for 742 times in all and in
sixteen different meanings in AGGS [9]. The wémrit or a similar word, in one or



other form, has been used in most of the religmrsultures of the world. However, the
use of wordAmrit in Sikh philosophy is distinctly in a differentrdext and is in quite a
different meaning that is theentral fulcrum of Sikh religion, upon and around which,
every other concept moves. In order to illustrate point a few slokas @jurbaani are
given below for the information and understandihgeaders.

H& 3 fag 9g H3 &3 At A I
g9fg ge3 993 vy u=fa
ufg vifyg we wat M8 1ga i an< T

Sorth M1 AGGS pb598
Guru Nanak says, Oh my mind! remain steady andotlevander away. By searching around on
the outside, you shall suffer a great deal of paie Anrit is present within your own body
[rahao.1.9].

w3 It HfT »ify3 39U I HeHuT AE & urfenr i

fA@ szt fima & A€ gHeT 3IfH FoTenT |

nify3 3fA fay Aqd a93 wify worfenr 12nun <€

SorthM3 AGGS p 644
The human body is filled witAmrit, but theManmukh (self-centered person) does not find time
to taste it. Just like a deer that does not re@agscent of its own musk and wanders around
under the delusion of doubt. TManmukh forsakesAnrit, and instead gathers poison since
creator has not blessed thanmukh with discriminating intelligence. However, raré&urmukhs

obtain its understanding and are beholdekiKtooh within themselvesAnrit is sabd of IKOoh
that aGurmukh obtains, understands and practices it in life][2.4

HI IH viA Hig fasesht |
JIHF3 Hanr niAfeg g
fes fafa »ifyz WeEht 1ausai2sel Qo

Gauri Kabeer AGGS p 332
Kabeer say, “Just like the churning of milk, minater the instructions of theuru is kept
steadfast in its commitment to tkabd of IKOoh, that helps in the acquisition Afrrit [1-
rahao.2.46]

In all these sloka&nrit is talked about in a different diction and metapthat,
sometimes, leads some people astray if it is tadedlliterally. Guru Nanak sayenrit is
in the mind itself while Guru Amardass says itisgent in the body itself. Bhagt Kabeer
says thaAnrit is acquired by the understanding and practisirguaofat in daily life by
a stable and steady mind. However, today some Siélsve that you takiKhande dee
Pahul [10, 11,12] first and then follow the path to acgWnrit of gurbaani. This
approach appears to be the reverse of entire @dcaswas established by all the Sikh
Gurus.

In Mundavni of Guru Arjan, in sloka 6, questions have beese about two words
{f3fe or f3fs and@es} [1,3] . The word3fs has been used only once in AGGS and

that, too, inMundavni of Guru Arjan. The other word in spellifigfé has been used in

AGGS for 176 times. This word has been used imthanings such a&ho, He, Which,
Those etc.Thus the argument appears to be holding gréamits meaning being not



three[1]. Of course, it does not affect the meaning of stamadundavni of Guru Arjan
where it has not been used at all.
Ingurbaani of AGGS the word@e< or #1879 has been used in different spellings for

more tharfive hundred times. The word€tg™a has been claimed to be a verb [1,3]. First

of all it has to be ascertained whether it is d&w@ra noun. Information from the Panjabi-
English Dictionary{4}shows that word®< is a noun with meaningshdught, idea,
concept, view, opinion, reflection, imagination, feeling, contemplation, consideration,
consultation, deliberation, meditation, superstition}. In the same Dictionary it is also
given in two formsfegsr or fegd &3 as verbs with meaningsa think, consider,

deliberate, discuss, ponder, reflect, meditate, contemplate]. If these grammatical findings
are accepted then the objection about it, beingrl, ¥s ruled out. Thus, the Panjabi
grammar supports the view that the wataa or feg, irrespective of difference in

spellings, in old and new Panjabi, is a noun. Tltarebe some concern as to the
spellings containing change in the ending. The egrtcise is to take care of this point.
Here again internal evidence frayarbaani is cited to support the view that it is a noun.
The Panjabi worda is without any doubt a noun.The slokas 11 and &&taining this

word in the fornB™3, support the view that old Panjabi followed fldeilbules in
spiritual poetry.

%Y B3 HY g3 aH<ld 593 o<l Iiananazn aq
Gauri M1 AGGS p 154

feg & I3 AHfs arat ugse fAfg 379 138l Q2

Vadhans M 1 AGGS pb581

Almost every ancient language enjoyed atgteal of voracity during versification
in order to alter word-ending for the sake of rhygniThere are numerous examples in
thegurbaani of AGGS.This information, along with the availaleteidence, leads to the
successful search for providing correct meaningladavni M 3 andMundavni M 5.

Mudavni 3/

IKOoh! You have placed in the human mind (salvamyrit Naam (food of gods in Greek
culture) and essentials of discriminating meditativat guide human mind to the right course in
life. O Devotee ofKOoh! This valuable guidance becomes available onlgdantemplating on
gurbaani in the scripture. This spiritual enlightenmenaigilable only by reposing trust in the
Guru. Always listen tdts advice, do not ignord. Says Nanak, “AGurmukh obtains it only
through hard discipline of mind and body bestowgdiOoh” [1.8].

Munwahi M 5

In the human mind (salver) are lying three esesitialith, contentment and contemplation.
Ever presenNaam of IKOoh is there, too, that sustains all existence in thiserse. Whosoever
meditates and understanidso choose the right course of action in life, wid helped and saved
from going astray. In no wdys presence in the human mind can be ignored. Chegshin the
human heart annuls all doubt and darkness of humiad that helps in obtaining the grace of
Akaalpurkh, the[KOoh. Nanak says, all that a person sees around itsél€imanifestation of
IKOoh [1].



However, the assertion of S. Hardit SingH [hat word@e is not important in the

Slokas 5 & 6 or as a corollary of it in tharbaani of AGGS, is untenable. The presence
of words,&@ga and 93" in the following Slokas 13 &14 provides substansiat

irrefutable evidence about the importance of tivesels in thegurbaani of AGGS.

fear gzt fegq 919 fea mae S9rfa 121901 q3
SorthM3 AGGS p 646

fg & fades e & e |l
I3 yAfe U vify3 aar 131ai9oll a8
Aasa Kabeer AGGS p 478

In the Mundavni of Guru Arjan, the first slokantaining wordsig, A4 anddea

is pregnant with meanings or qualifications that @ssential for meditating ovAmrit
Naam. In other words, without fulfilling this prerequtis, further action will appear to be
an exercise in futility or a meaningless endeayoa lurmukh.Thus these two Slokas
are independent and at the same time relatedishysatpre-condition to obtain and
understand the significance Aifrit Naam in Sikhism.

In the study ofjurbaani, the most important point to be kept in mindhe t
application of basic principles éfermeneutics. To a great extent, it can eliminate any
contribution of pre- understanding or prejudictdhking from the human mind during
translation or understanding gdirbaani. Undoubtedly, human beings are product of
culture, community and climate in which they haeet brought up. A summarized
sentence from Alvin Toffler [14] will not be out pface here for the information and
understanding of all the Sikhs, around the world.:

The illiterates of 21% century, are not those who cannot read or write, but those who
cannot learn, unlearn and relearn.

Though the word/ichaar [1,3] has been discussed in a very casual maandrumble
and honest opinion, given below, is presentedierconsideration and amplifiication of
implications of its use in AGGS.This word, in twoedlings; #1979 or 99, has been

used in AGGS.The use of this word alone has alrbaéy discussed. However, this
word, in conjunction with another word giirbaani, fgga, leads to a very interesting

and valuable information that is important for Sikh the understanding gtirbaani.

Jreg areg aHEt faaa deg |
THI Wfg vifenr AgFles 339 I1UFTCIq0N U
AasaM1l AGGS p351

Af3 319 &t AL ®famr 38A% 33 KA9 |
He fofent e ufert nisfe faaa dleg 1agn ag
Slok M4 AGGS p 1422



In these slokas the wofe8a meangdiscriminating and it is an adjective.The
meaning of the compound wofgiga =187 is discriminating meditation or
discriminating contemplation. To say that worglg # €979 is not important in

gurbaani is completely untrue [5,13,,15]. Human beingsdifierent from other species
because they have an analytical mind and supexoitfes for judgment. This is the
reasorgurbaani talks about the supremacy of human beings over aipecies and
assigns responsibility for looking after the intgeof all the species present in the
universe.The following sloka in AGGS corroborates point.

B TRIHIT Afs AEEt I HER ag yfs et efzuret 121an a0

Maru M 5 AGGS p 1075
IKOoh, theAkaalpurkh has assigned the most exalted status to humagsbamongst all the
species in the universe [2.1.5].

Thisdiscriminating intelligence or intellect is the unique and most uncommon faculty
of human mind thatijomo sapiens, the present species has acquired through thegsoc
of evolution of human brain, over a period of abwua million years [7-ii].

Help of Dr Joginder Singh Ahluwalia, in the emltion of data on Gurbaani Searcher, is
gratefully acknowledged.
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