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ABSTRACT

Guru Nanak (1469-1539 CE) originated a unique polshy and challenged the existing
concepts about God, heaven/hell, reincarnation&raigration, idol worship, caste system,
astrology, mantra systems, etc. in Southeast A3id.as the time passed some theologians
started to misrepresent his philosophy under tlig@mce of Vedanta and Islam. Consequently,
some scholars started to declare Sikhism as a amatibh of Vedanta and Islam. Papers are
invited for Intra-religious Dialogue to discuss tigsues raised by such misrepresentations of
original and unique philosophy of Guru Nanak.

INTRODUCTION

Guru Nanak (1469-1539 CE) originated a unique gbitdy during the Period of Renaissance
(14"-16" century) when scientists where challenging sorfigioes concepts in Europe. During
this period Guru Nanak was challenging the existiogcepts about God, heaven/hell,
reincarnation/transmigration, idol worship, caststem, astrology, mantra systems, etc. in
Southeast Asia. During the period of"1#hd 19 centuries some theologians started to
misrepresent the philosophy of Guru Nanak undeirtheéence of Vedanta and Islam. Such
misrepresentations are still going on [16 & 25].

| have participated in sominter-religious Dialogue Conferenceshere scholars of various
religions present the views of their religions Batttheir religions are understood properly by
others. | have noticed that Sikhism is presentédrdntly by different Sikh scholars;
consequently, the scholars of other religions chomye the mixed message. The result of such
different views about Sikhism has led some schdtat®lieve that Sikhism is “Syncretism”
(combination of Vedanta and Islam). So much so sbave challenged the originality and
uniqueness of philosophy of Guru Nanak.

To establish unison comprehension of Guru NandBigyinal and Unique Philosophy’, this
paper discusses: Causes of misrepresentation loiE8ilas Syncretism and Challenge to
Originality and Uniqueness of Sikhism.

Finally a proposal has been prepared to hold asefintra-religious Dialogues on Sikhismto
settle this confusion about the originality andguiness of philosophy of Guru Nanak among the
scholars of Sikhism.

BACKGROUND
Bouquet [3] writes that “Sikhism is the fruit oflydization between Islam and Hinduism.”
McLeod [8] says that it is the usual interpretatidrihe religion of Guru Nanak and his



successors, and among Western writers it wouldaappebe universal assumption. Accordingly
he quoted Noss [10] that: “Sikhism is properly reigal as a blend of Hindu beliefs and Islam,
‘an outstanding example of conscious religious sstim’ a noble attempt to fuse in a single
system elements drawn from two separate and ladigbarate religions.” McLeod further

guotes Khushwant Singh [18] as another metapharhwénidently expresses same interpretation:
“Sikhism was born out of wedlock between Hinduismd éslam.” Grewal [6] has reported that
Guru Nanak’s religion has been regarded as mixiftildinduism and Islam and also has some
influence of Sufism and Yogis by some writers (Aalzamed, Chhajju Singh Bawa, Gurmit
Singh, Loehlin, C. H., Sher Singh, Tara Chand, &rldchan Singh.)

Now the recent trend is that originality and unigess of philosophy of Guru Nanak is being
challenged by some writers. This has happenedalmesrepresentation of Sikhism.

CAUSES OF MISREPRESENTATION OF SIKHISM
The main cause of misrepresentation of Sikhismblea® summed up WBrof Puran Singhas
follows [23]:

“It is to be regretted that Sikh and Hindu scholars interpreting Guru Nanak in the
futile terms of the colour he used, the brush lok;tare analyzing the skin and flesh of
his words and dissecting texts to find the Guruéaning to be the same as of the Vedas
and UpanishatThis indicates enslavement to the power of Braho@hiadition. Dead
words are used to interpret the fire of the Masterdul The results are always
grotesque and clumsy translations which have noningaat all”

Some specific causes are as follows:

i) Status of Bhagat Bani
| sometimes wonder that the observations of McL@adbout placing Guru Nanak isant
Tradition’ might be based on the writings of sonikkhScholars, especially, Sahib Singh [24]
who has emphatically proved that Bani of the Bhag&tSantTradition’ is exactly in the
conformity with the Bani of Guru Nanak. It has it been confirmed by Harbans Singh [14],
Nirbhai Singh [20], Shashi Bala [2] and many othe@onsequently, such writings lead to a
conclusion that Guru Nanak was following the plolalsy of Bhagats.

In Sikhism it is very difficult to go against thetablish concept of the stalwart Sikh theologians
to put Sikhism on its real perspective. Same sitnas found about the Bhagat Bani that as soon
as anybody dares to write against the above estedoliconcept about the Bhagat Bani that
researcher is met with severe criticism or somaimexcommunicated. Therefore, it has
become difficult for new researchers to go agdimstestablished concept in Sikhism. However,
Pashaura Singh [21, p- 7-8.] took a courageouststppint out his views about Bhagat Bani as
follows:

“...In the light of these observations it may be staled the selections from the Bhagat
Bani were not made exclusively on the bases ofitgenith the teachings of the Gurus.
There is difference as well as identity. It is impot to note that the Gurus were deeply
concerned about cultivating a particular Sikh viefitrue teachings, practice and
community by way of commenting on and editing éeeived tradition of the Bhagat
Bani.’



Pashaura Singh [21, p-186] further strengthenedlise research|t‘should be emphasized
that the disagreement with the Bhagats on essgmiaks are very important in the process of
Sikh self-definition. This is a fact that has bagrored in the traditional view that holds that the
selection of the Bhagat Bani was made exclusivelhe basis of ideological identity with the
teachings of the gurus, by quoting the views of Nirharranjan Ray [1@2hich are as follows:

“[The] Sikh Gurus took consciously a series of stipected towards marking themselves and
their followers out as a community with an identfyheir own, clearly distinct from both Hindus
and Muslims. They are critical of both these comities) on more counts than one, and the
Gurus from Guru Nanak downwards never felt tiredepfeating this fact of their lives, times
without number, by pointing out where they diffeted

i) Influence of Vedanta in Universities
Taran Singh [25], the then Head, Department of3$ru Granth Sahib Studies, Punjabi
University, Patiala, admits that the Sikh and néthSvriters belonging to variougiakhia
Parnalian (Schools of Interpretations) of lénd 14' centuries had accepted that Gurus'’
philosophy is based on Vedantic philosophy:

“ fenrfamiadt 8 AT WSe’ & AHY 39 3 foret d99 a9s o6 A el y=is dfenr I fa
< afge § v fenmr ys&nit aH &9 gaintt 76, UT feat &t Aot feg aet gfenret
w33 a1 At w3 &t fegst Ent yushett feg ot g9a 3 | 39 ©9Fs A J9Hf3 femmet
T foger a9e 993 936 QU feu oot usa’ & yurs adt foor | A e fer Ao o
ygust 3, R = fag feg y3i3 Jur I fa A8 usssmit & gr9-Tars <fea &t Hifenr @
fa grg & fesmet i grove! A fdg fewmet 3 f¥s adt T [[Taran Singh — in Foreword].

Taran Singh further says that it appears that usities have taken good steps, although their
research could only establish that the truth inA&SS is not different than the truth of ancient
India but this is a powerful achievement:

“YSI3 du 7 fa walesfficn & g9 Uy feg ottt gstwi y'ant g5 | 3<° A feg
AEfU3 &9 Ael I fa A7 g9 gifg &7 7o yois 37931 A9 € Aasy 3 133 391 J, U3 feg
T3t yg% yust 3 | [Taran Singh — in Foreword).

From the above statements of Taran Singh it besaite clear that Gurus’ philosophy was not
only accepted as Vedantic philosophy by the eall Scholars of 18and 14 centuries but the
university’s professors also accepted it so.

However, he also says that:

“ gOHF3 HJaT 7 ATst 89 feg yesinit <03 936 s »i3 feast & govel, fdg 3 A=
HGaT &% JIHI3-Haar <t fda3T feg &ist 317

(That these schools were more conscious about theni@ Marg’ or ‘Sidhant’ and these

schools have confirmed the dissimilarity betweeathBrani, Hindu and Shaiv Margs and
Gurmat-Marg.)



It is not clear from this statement what are tlBaahmani, Hindu and Shaiv Margsihichare
different than that of Vedanta.

Besides, Joginder Singh [16] has also reportetritjat from the very beginning the old schools
of Sikhism Sampradaypwere interpreting Gurbani and representing Sikhism Vedantic
philosophy.

From the above discussion it is evident that Sidotogians and writers are responsible to put
Sikhism into the fold oBantTradition and Vedanta.

CAUSES OF CHALLENGE TO ORIGINALITY AND UNIQUENESS O F PHILOSOPHY
OF GURU NANAK

The way Sikhism has been represented by Sikh thiols and scholars that it has reached at
such a state that now originality and uniquenegshdbsophy of Guru Nanak is being
challenged:

i) Originality of 98 Challenged

My critical study of the ‘Commencing Verse', comnhpnalled Mool Mantra, of the Aad Guru
Granth Sahib (AGGS) [1] indicates tiel " is generally pronounced by many Sikh theologians

and scholars &8 &niarg (Ek Oankaay or 88 (Ekankaa). And now it is also being
pronounced a8 &M &g (Ek Oam Kaa). The survey of the available literature indicates

that the early Sikh scholars under the heavy infteeof Vedantic philosophy have coined this
pronunciation because writing ddi or ‘Oam or 'Oankaat or ‘Oamkaar before every writings
was very common in the ancient literature. Theeeftitey have equated ‘Open Oaraqfi  as

‘O or ‘Oam which is known as Oankaat or ‘Omkaat or ‘Oamkaat in various Upanishads.

Giani Harbans Singh [13] says that it is not knawho first started to pronoun@8” " as&x
&niag (Ek Oankaa)y or&aa™g (Ekankaa). However, it is very clear that Bhai Gurdas [28]
might be the first Sikh scholar who has pronourR8d as2g Sviarg (Ek Oankaa) as is
evident from hiPauri 15 ofVaar 3:

T Bda feu- feufen® |

8= Guiarg” uR’ FaTfE® |

In this Pauri Bhai Gurdas has declaré8&™ (one)as&aad’ (Ekankaa) and‘@iﬁ’ as
“‘Gniad’ (Oankaa). It indicates thaf8” " should be pronounced @8kankaar Oankaar
according to the above explanation.

Thereafter, it were the Nirmalas, the authorEafidkote Wala Teekd5] who pronounced@A
asEk Oamkaar Then Prof Sahib Singh [24] followéthridkote Wala TeekthatOorain €

is ‘Om’ (Oam) and further explainé® ™ asfea + § or &nf or & (Oam or Om) +a9
(extended end dbora) and pronouncef” as‘€x &niag’ (Ek Oankaa). Bhai Kahn Singh
[17] also explained@A very similar to that described by Prof Sahib Singbnsequently, other
theologians and scholars jumped into the bandwafisnholars of Vedantic philosophy and



accepted the ope@ora as '‘Oam' or 'Om' and extended endaar' and started to pronounce

B asBF Guiarg (Ek Oankaar)or 289 (Ekankaar Jor g §niHag (Ek Oamkaa):

It is clear from the above discussion that thenstel Sikh theologians have encouraged Parma
Nand to declare the following statement openlytreghGuru Nanak Dev University in a seminar
on ‘Mool Mantra’ held on November 1969 to commemorate the 500tihdy (Parkash Divas)
of Guru Nanak[22]:

“ 98 "is not a new word coined by Guru Nanak but he bored it from Upanishads

because 'Oankaar' or 'Omkaar' has been used in iars UpanishadsThe only thing
Guru Nanak did was to add numeral '1' to confirm éh'Oneness' of God, which is also
found in the Upanishads.9].

Some theologians tried to justify that although‘tbpen Oora’ in‘i@ﬂrepresentﬁ)am (Om), the

Trinity, but adding numeral 1 (One) Guru Nanak hele it One God. This so-called originality
of Guru Nanak was also challenged by Parma Nanthf)it is also found in Upanishad that the
Trinity originated from One God.

i) Originality of Nanakian Philosophy as a Whole Chaknged
Dr Suniti Kumar ChatterjiPresident, Sahitya Akademi has belittled NanakiaitoBophy in the
‘Foreword’ to the boolGuru Nanak: Founder of Sikhiswritten by Dr Trilochan Singh, who is
held in high esteem as a scholar and the book wilsshed by Delhi Sikh Gurdwara
Management Committee [26].This book was writtertt@neve of celebration of the 800
Birthday Parkash Divayof Guru Nanak. It is ironic that Trilochan Sinfgtiled to notice
Chatterji's following statement belittling the Guru

"The people of the Punjab (and along with them ¢hafsthe rest of India) became
immediately conscious of the value of Guru Nana#tsent and his teachings after he
began to preach to them; and Guru Nanak built ug arganised during his life time a
very important religious persuasiavhich was broad-based on the foundations of
Vedatic Monotheistic Jnana and Puranic Bhakfihe faith preached by Guru Nanak
was nothing new for India, it was basically the ofdonotheistic creed of the ancient
Hindus as propounded in the Vedas and the Upaniskadhe Vedanta with its
insistence upon Jnana or Knowledge of the One SupeeReality. And this
monotheistic basis was fortified, so to say, tothatmatter in a simple form by Bhakti or
faith as inculcated in later Puranic Hinduisifihe Sikh Panth was nothing but a
reformed and simplified Sanatana Dharma of medietahes"

The sacred writings of the Sikhs have been tragdlay the prominent Sikh theologians, scholars
and historians like, Trilochan Singh, Jodh Singhplr Singh, Bawa Harkrishan Singh and
Khushwant Singh. Dr S Radhakrishnamdermined the philosophy of Guru Nanak in
INTRODUCTION to that book as follows [27]:

“At a time when men were conscious of failure, Namdeared to renovate the spirit of
religion and the humanitye did not found a new faith or organize a new coranity.
That was done by his successor, notably the fitthuGNanak tried to build a nation of
self-respecting men and women, devoted to Godraidleaders, filled with sense of
equality and brotherhood for all.



The Gurus are the light-bearers to mankind. Theythe messengers of the timeless.
They do not claim to teach a new doctrine but otdyrenew the eternal wisdom. Nanak
elaborated the views of Vaisnava saints.”

iii) Unigueness of Nanakian Philosophy Challenged &fbally
| was wonder stuck when Swami Sarvpriyanand of Raistana Mission posed a challenging
guestion during the Question-Answer time of Pleregsion 10World Challenges
(Moderated by the author of this article) of Ing&étth Conference and Celebration@dirta Gaddi
Divasheld on September 25-28, 2008 at Nanded, Mahasashtlia.

His challenging question was:
Quote a single example of uniqueness of Sikhism ebhis not based on Vedanta?

However, before responding to his question | ineghifrom Swami Sarvpriyanand if Krishna has
said inBhagavad Geetaomething like this:

“1 will come to this Earth in human form again anghin whenever there is decline in
righteousnes$

His answer was: Yes.

Now | have looked into some sources and found faetevording of the following two quotes
from Bhagavad Geeta, which convey the same theeguired confirmation from Mr
Sarvpriyanand:

"yada yada hi dharmasya glanir bhavati bharata

abhyutthanam adharmasya tadatmanam srjamy aham."

English Translation:

"Whenever there is a decay of righteousness, Oddfaand a rise of unrighteousness, then |
manifest Myself in every age"

- Srimad Bhagavad Geeta (4:7)

And

"paritranaya sadhunam vinasaya ca duskrtam

dharma-samsthapanarthaya sambhavami yuge yuge."

English Translation:

“For the protection of the good, for the destructad the wicked, and for the establishment of
dharma, | am born in every age.”

Bhagavad Geeta, Verse 8.

Then | quoted that God B&juni as described by Guru Nanak in the ‘Commencing &ers
(commonly calledvlool Mantrg) of the Aad Guru Granth Sahib (AGGS). This wakgni, is
generally translated/interpreted in a simple lagguat God does not take birth and does not
die'. However, by using my knowledge about God as diesd by Guru Nanak and further
explained by the other Sikh Gurus and my knowlealgeut life, death and soul | interp/guni
as: God does not come into anthropomorphic foasis explained by Einstein [11]. It means
that God does not assume human form to come tdtrit to resolve the troubled world. My
above explanation is based on the following Guripdunases [4]:



Guru Nanak has explain@tﬁj?ﬁ (Ajuni) as follows:
AoMH Hafe &t g ag® 1l
WEETA, H q, U-t'39.

(God) is free from birthand deathand is not involved in worldly affait§
AGGS, M 1, p 931.

This characteristic of ‘not coming into anthropopiuic form’ of God founded by Guru Nanak
has been further strengthened by Guru Arjan irfdhewing phrases:

3 UIgIH” UIHAT. Afe’ & wiEdt |
WEWETH, H U, U-90tY.

You, the Infinité and Greatesof all and do not come in life-death cytle
AGGS, M 5, p 1095.

foH! HIE° 3 03" Fafes’ |l
YAIaTH, H U, U-9Q93E.
The Godis fre€ from birth* and death

AGGS, M 5, p 1136.
Note: This phrase particularly refers to Krishna.

In continuation of the above phrase Guru ArjanHertstrengthens the basic principle of
Nanakian PhilosophyGod does not come into anthropomorphic forimvery strong words as
follows:

7w 782 fas® aafd” sagt Aat il
Y{dITH, H U, Y-9Q93€.

That mouti be burnt, whicH says that God comes in anthropomorphic fofrttakes birth in
human body). 3.
AGGS, M 5, p 1136.

| must make it clear here that | have no attentiocriticize any religious belief of others,
however, | have tried to portray that the philospphGuru Nanak is original and unigue and is
not based on any other philosophy.

ORIGINALITY AND UNIQUENESS OF PHILOSOPHY OF GURU NANAK
First of all | would like to discuss what Arnold yitbee thinks about the Adi Granth (Aad Guru
Granth Sahib) [27]:

“Mankind’s religious future may be obscure; yet dn@g can be foreseen: the living
higher religions are going to influence each othesre than ever before, in these days of
increasing communication between all parts of tleldvand all branches of the human
race in this coming religious debate, the Sikhgieln, and its scriptures the Adi Granth,
will have something of special value to say tordst of the world



Toynbee admits thatvtankind'’s religious future may be obscuréagree with him to a great
extent. | also agree with his second observatiah‘th.the Sikh religion, and its scriptures the
Adi Granth, will havesomethingof special value to say to the rest of the worltHere we are
concerned about this part. What is thedrhething? | am sure that it is originality and
uniqueness of Nanakian Philosophy embodied in @ Bf Guru Nanak, which has been further
elaborated and strengthened by the Sikh Gurus wteesded to the ‘House of Nanak’ in their
Bani which has been incorporated in the Aad Guran@r Sahib along with that of Guru Nanak

[4].

CALL FOR PAPERS

Should not the scrupulous Sikh theologians andarebers get together to portray systematically
the originality and uniqueness of Nanakian Philty@pConsequently, it would lead us to
formulate concise and comprehensive philosophyildfiSn so that every Sikh can talk about
Sikhism in its real perspective to remove the ceiafin of Sikhism as syncretism or based on
Vedanta. The author has done some basic work snsthie in his boolfy ANAKIAN
PHILOSOPHY: Basics for Humanif¢]. This could be a steppingstone to achievegmal.

Since there is a provision to hdhtra-religious Dialoguesin the forthcoming Conference of
Council of Parliament of World Religions | stronddglieve that there is a dire need to hold
Intra-religious Dialogueon Sikhismwith various Sikh theologians and researchers, rexjpe
various fields to have some common basic principkesvhich most of the scholars could agree.

Before we discuss the issuelofra-religious Dialogue on Sikhisiis very import to discuss
what is so-called ‘Sikh Religion’ or ‘Sikhism’? Iy opinion the so-called ‘Sikh Religion’ or
‘Sikhism’, in fact, is'Sikhi’ . Therefore, the first hurdle to be crossed isdfing SIKHI. Once
‘Sikhi’ is defined, which has been anglicized a&kHhssm’ by adding suffix, -ism, the other
important topics to be discussed one by one tagpthe originality and the uniqueness of
philosophy of Guru Nanak are as follows:

Concept of God

Origin of Universe

Heaven and Hell

Mantra System

Idolatry

Casteism

Gurbani and Science

Gurbani and Bhagat Bani

And many other topics will come up during theatission of the above topics.

©CoNoO~wWNE

Keeping in view the sensitivity because of diffdrepinions abouSikhism among the Sikh
theologians and the researchers the suggéstedreligion Dialogue on Sikhismwill be just the
foundation of series of such conferences to bevah.

The first Intra-religious Dialogue on Sikhism isfggarranged as one of the various sections of
the Conference being held by the Council of Padianhof World Religions at Melbourne,
Australia on December 3-9, 2009. Please visit tlewing site for complete information on the
above conference:

http://www.parliamentofreligions.org




The interested scholars are requested to contatDRevinder Singh Chahal, PhD, President,
Institute for Understanding Sikhism, Emaikhism@iuscanada.coar sikhism@gmail.conas
soon as possible before January 31, 2009.
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